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מוקדש

לכ"ק אדמו"ר נשיא דורנו
יה"ר שיראה הרבה נחת מבניו – התמימים בפרט
משלוחיו ,חסידיו ,וכלל ישראל בכלל
ומזכה להגאולה האמיתית והשלימה
תיכף ומיד ממש
מוקדש ע"י ולזכות

התלמידים השלוחים

מנחם מענדל שי' גורארי'
מנחם מענדל שי' שפיצער
מנחם מענדל שי' שוחאט
מנחם מענדל שי' ראסקין
מרדכי שי' רובין
ניסן אייזק שי' הלל
משה שי' לרמן
יוסף יצחק שי' קאסל
מנחם מענדל שי' הרץ
יוסף חיים ברוך הכהן שי' טייטלביום
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לזכות
החתן

הת' נחמן שמחה
רובין

שי'

עם ב"ג הכלה

מרת חי' מושקא

שתחי'

טילסאן
לרגל בואם בקשרי השידוכין
ויה"ר שימלא השי"ת כל משאלות לבם בכל המצטרך
בגשמיות וברוחניות ,ויבנו בנין עדי עד
ולנח"ר כ"ק אדמו"ר נשיא דורנו!

נדפס ע"י ולזכות הורי החתן

הרה"ת ר' ישראל אליעזר וזוגתו מרת שיינט רחל שיחיו

רובין
שלוחי הרבי באלבאני נ.י.
ויה"ר שימלא השי"ת כל משאלות לבם בכל המצטרך
בגשמיות וברוחניות!
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לע"נ

הת' יוסף יצחק
בן -יבדלח"ט-
הרה"ת ר' צבי זאב שי'

זקלס
*

נלב"ע כ"א ניסן ,שביעי של פסח ,התשנ"ז

תנצבה
*
לזכות
הילד ,חייל בצבאות ה'

מנחם מענדל בן מנוחה רחל שי'
לרפו"ש וקרובה ובריאות הנכונה
בטוב הנראה והנגלה
*
לזכות

בינה בת שרה רבקה
לרפו"ש וקרובה ובריאות הנכונה
בטוב הנראה והנגלה
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לע"נ

הרה"ת ר' שמשון ע"ה
וזוגתו האשה החשבובה

מרת מאטיל ע"ה

שטאק
*
נדפס ע"י ולזכות בנם

הרה"ת ר' בן-ציון וזוגתו מרת מוסיא רבקה שיחיו

שטאק
*
ויה"ר שימלא השי"ת כל משאלות לבם בכל המצטרך
בגשמיות וברוחניות!
*
ולזכות בנם

הבחור הת' מנחם מענדל שי'
שיצליח בלימודו בשקידה ובהתמדה ויראת שמים
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לזכות
העוסק בצ"צ באמונה

ר' אברהם ברוך הכהן שי'
בן מרים
וזוגתו האשה החשובה

פייגא צפורה שתחי'
בת רחל
העוסק בצ"צ באמונה
ר' יעקב שי'

בן חנה
*
נדפס ע"י ולזכות

משפחתיהם וילדיהם שיחי'

עקשטיין
ויה"ר שימלא השי"ת כל משאלות לבם בכל המצטרך,
בגשמיות וברוחניות!
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D’VAR MALCHUS
Pesach
“This is the Bread of Affliction….
Next Year, May We Be Free Men.”
Hay Lachma Anya, “This is the bread of affliction” is the opening
passage of theHaggadah. We do not, however, recite this passage
before Kiddush at the beginning of the Seder, but shortly afterwards, for it
marks the beginning of the story of the exodus from Egypt.
This is why a) This passage is recited directly after the
heading Maggid (the recitation), and b) During the recitation of this
passage, we lift up the Sederplate, or according to Lubavitch custom, we
uncover the matzos, since the story must be told in the presence of
the matzos.
From this, it is clear that our intention in reciting this passage at the
beginning of the Seder is not only to invite guests to our table. Indeed,
were this the only purpose, the declaration should be made directly after
coming home from shul, or even while in shul, where it is possible for
people to hear the invitation. Instead, this passage serves as the beginning
of the story of the exodus. Therefore it would be inappropriate to recite
it before the section of theHaggadah entitled Maggid.
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A question arises: Why is the passage Hay Lachma Anya placed in the
section of Maggid ? How is it part of the recitation of the story of Pesach?
Moreover, why is it placed at the very beginning of that section,
indicating that it summarizes the story, when it doesn’t appear to say
anything about the exodus?
Also, the content of the passage itself is problematic. It contains three
bars which seem to have no connection to each other. The first bar states
that thematzos on the table are “the bread of affliction which our ancestors
ate in the Land of Egypt.” The second serves as an invitation to others to
join in our Pesach celebration, and the third is a wish that although “this
year we are here” and “slaves,” “next year” we will be “in Jerusalem” and
“free men.”
Sequence within the Passage
There are commentators who explain the connection between the
first two bars of the passage as follows: The Talmud states that when a
person hires Jewish workers, he must provide food while they work.
Since all Jews are “descendants of Avraham, Yitzchak, and Yaakov,” they
should be regarded as “the sons of kings,” or as “kings” themselves.
Therefore even if an employer provides a feast fit for Shlomo at the height
of his reign, he would not fulfill his responsibility. Accordingly, the
employer’s only option is to make an agreement with his employees at
the outset that he is giving them ordinary fare.
Similar concepts apply with regard to inviting guests to the Seder.
Since the invited guests are like the sons of kings, or kings themselves, the
most sumptuous feast would not be sufficient for them. Therefore, before
issuing his invitation, the host clarifies that what he is serving is “the bread
of affliction.”
But this explanation is insufficient, for it does not explain why
the matzah is referred to as “the bread of affliction which our ancestors ate
in the Land of Egypt.” Why the latter phrase?
An explanation is also offered for the connection between the
invitation to the guests and the bar that follows: “This year… next
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year….” Our Sages state: “Tzedakah is great because it brings the
Redemption near.” Therefore we express our hope that the merit of
inviting guests to the Pesach seder will hasten the Redemption, and then,
“next year,” we will celebrate the seder inEretz Yisrael as free men.
This explanation, however, is also inadequate, for it does not account
for the fact that the two elements found in the third bar are mentioned in
separate sentences: “This year, we are here, next year may we be in the
land of Israel. This year, we are slaves, next year may we be free men.”
According to the above explanation, both points could have been
mentioned in the same sentence, thus: “This year we are here and slaves;
next year may we be free men in the land of Israel.”
At G-d’s Seder Table
The above difficulties can be resolved based on our Sages’
interpretation of the verse: “He tells His words to Yaakov, His statutes and
judgments to Yisrael.” Our Sages explain that this implies that “what G-d
Himself performs, He tells the Jews to perform,” and what He commands
the Jewish people to do, He Himself does.
This implies that on Pesach night, G-d also recites the passage “This is
the bread of affliction,” for when the Jews are in exile, G-d is also in
exile, as it says: “In their affliction, He is also afflicted.” And when the
Jews will be redeemed, G-d will also be redeemed, and thus the prophet
quotes G-d as proclaiming: “My salvation will come soon.”
What is exile? The state in which an entity is constrained and its
qualities hidden. Its existence remains intact, but it is denied expression.
These concepts apply with regard to G-d’s “exile.” Even in exile,
created beings are brought into existence and maintained by a G-dly lifeforce. And yet this G-dly life-force is not perceived. It is constrained and
hidden.
Why is G-d in exile, as it were? Because of the exile of the Jewish
people.

12

HEOROS HATMIMIM V’ANASH - MELBOURNE

This is the intent of the first bar of the passage Hay Lachma Anya.
Anya literally means “poverty,” and in an ultimate sense, poverty involves
a lack of knowledge, as our Sages comment: “a poor man [is lacking]
solely in knowledge.” The term “our ancestors” refers to the supernal
intellectual faculties. They are described as “ancestors” for they generate
the supernal emotions. Thus the phrase “This is the bread of poverty
which our ancestors ate” can be rendered: “Our lack of knowledge
dissipated the supernal intellectual faculties,” causing a diminished
awareness of G-dliness in this material realm.
This pattern was seen in the Egyptian exile (the archetype for all
subsequent exiles; indeed, all subsequent exiles are called by the name
Egypt). Pharaoh, king of Egypt, stated: “I do not know G-d,” i.e., he did
not want to know about G-dliness. And he was supported by his
countrymen; all the people around him agreed with this approach.
The redemption of the Divine Presence comes about through the
redemption of the Jewish people. This is indicated by the second bar: G-d
invites the Jewish people: “Whoever is hungry, let him come and eat.”
Despite the darkness of exile, G-d promises that whoever hungers for the
knowledge of G-d will be satisfied.
Moreover, G-d will not give only what the person lacks. As soon as
their immediate needs are met, the Jews will reach a higher level of
understanding, and will desire spiritual wealth. The satisfaction of this
desire is alluded to in the statement: “Whoever is needy, come and
partake of the Pesach offering.” ThePesach offering is to be eaten after one’s
hunger has been sated This is the approach of the wealthy: to receive in a
stately and impressive manner, not merely to meet one’s needs.
The third bar focuses on the goal and outcome of the Pesach feast: the
wealth of knowledge which will accrue to the Jews. Although “this year
we are here, next year we [will] be in Eretz Yisrael.”
(When we say “next year we [will] be in Eretz Yisrael ,” we are not
resigning ourselves to wait a year for the Redemption. Instead, the intent
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is that the Redemption should take place immediately, and so the
next Seder will naturally be conducted in Eretz Yisrael.)
Eretz Yisrael has a figurative as well as a literal meaning. The
word eretz  ארץ, meaning “land,” shares a connection with the
word ratzon  רצון, meaning “will.” Thus our Sages say: “Why was [Eretz
Yisrael] called eretz ? Because it desired to fulfill the will of its
Creator?” Yisrael is an acronym for the Hebrew words meaning: “There
are 600,000 letters in the Torah.” Thus Eretz Yisraelrefers to a desire for
Torah.
This will be the outcome of the Jews’ participation in the Seder and
their acquisition of the knowledge it brings. Moreover, this wealth of
knowledge will lead to material wealth, for all material entities are echoes
of their spiritual counterparts. As a result, the Jews will attain Eretz
Yisrael, and their desire will be for the Torah.
Our Sages say: “The daughters of Israel are becoming; it is poverty
which makes them unattractive.” The genuine desire of every Jew is for
good. It is merely poverty poverty in a material sense and a dearth of
knowledge in a higher sense that obscures this desire. When poverty is
removed, the Jews’ inherent beauty will be revealed, as it is
written: “You are entirely beautiful, my beloved; there is no blemish in
you.”
“A blemish” refers to a lack in the observance of the 248 positive
commandments which parallel the 248 limbs of the bodyor in observance
of the 365 negative commandments which parallel the body’s 365 sinews.
Attaining Eretz Yisrael in this manner means that “next year, we [will]
be free men.” When every Jew’s desire is focused on the Torah and
its mitzvos , we will become free, redeemed from exile by Mashiach (for he
will come in “a generation which is entirely worthy”).
This will mark the beginning of the Redemption. As
the Rambam writes:
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A king will arise from the House of David who delves deeply into the
study of the Torah and… observes its mitzvos… [He will] build
the [Beis Ha]Mikdash and gather in the dispersed remnant of Israel.
At that time, we will all proceed to Eretz Yisrael , led by Mashiach.
May this take place soon.
From Redemption Past to Redemption Present
Based on the above, we can appreciate why this passage is placed at
the beginning of the narrative; it embraces the entire story of the exodus.
As mentioned previously, Egypt is the archetype for all subsequent
exiles, and the exodus from Egypt is the archetype for all subsequent
redemptions, including the ultimate Redemption. Indeed, the exodus and
the ultimate Redemption display certain similarities, as indicated by the
prophecy: “As in the days of your exodus from Egypt, I will show [the
people] wonders.” And the purpose of telling the story of the exodus is to
stir the faith of the Jewish people, and in particular their faith in the
coming of Mashiach. (Therefore the Haggadahis recited in the presence
of matzah, “the bread of faith.”) This faith will bring about the coming of
the actual redemption, following the paradigm of the exodus, when: “In
the merit of [their] faith, our ancestors were redeemed from Egypt.”
This is particularly true in light of our present situation, when the
darkness of exile grows deeper from day to day, echoing the prophecies
of the Talmud. In such circumstances, it is possible for a person to despair.
Therefore we announce at the beginning of the Haggadah that despite the
darkness of the exile, G-d invites every Jew, including the hungry and
needy, to place requests before Him, and promises the supplicants that
they will both “eat” (i.e. satisfy their needs) and “celebrate the Pesach” (be
granted a wealth of knowledge). This will lead to the time when we will
all come to Eretz Yisrael as free men. May this take place soon.
(Adapted from Sichos 2nd Night of Pesach, 5720)
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REBBE’S HAGGADAH
'Hiding The Afikomen'-In Halacha*
Hatomim Edan Hanouka
Talmid in Yeshiva Gedolah
On the fourth section of the Haggadah 'Yachatz' the Rebbe
comments in his pirush of the Haggadah (loosely translated):
“There are individuals who are accustomed that their children take
the afikomen and only return it on condition that they receive a gift
of some sort (Pesachim 109a & Chok Yaacov, Siman 272-2)”.
The Rebbe continues, that the Freidiker Rebbe once related
an incident where the daughter of the Rebbe Maharash once hid
the Afikomen from her Father on the seder eve. The Rebbe
Maharash reasoned his disapproval with his daughters act on the
basis of Tractate Brochos 5b “ וטעמא טעים,”בתר גנבא גנוב.
To further discuss this subject it is necessary that one knows
background of the Gemara in Pesachim and the interpretations of
our great Rishonim

*Editor’s

Note: This Haggadah insight is just a sampling of many that
were composed by the Talmidim of Yeshivah Gedolah. They have been
compiled in a separate “Kovetz”-Torah Journal, “Haggadah Shel Pesach Ki Yishalacha Bincha” – explanations on the Rebbe’s own haggadah in
honour of his 112th birthday, the 11th of Nissan.
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Pesachim 109a- opens with various suggestions to give gifts
of special foods such as nuts and seeds to young children to ensure
that they remain awake throughout the seder eve and ask questions
on the unique practices. This is one of the central themes of the
evening.
In the continuation of the Gemorah Rabbi Eliezer says
׳חוטפין את המצות בליל פסחים לתינוקות שלא ישנו׳. "On the eve of
the seder ones should  חוטףthe Matzos".
According to Rashi the word  חוטפיןhas dual interpretations.
A) The Ba'al Haseder should raise all of the three Matzos so that
the children will ask questions on the unique practice and remain
awake. B) One should hasten his meal so that his children remain
awake and that this is the accepted practice. Rashi further
comments that this reasoning fits in well with the Gemara that
continues- Rabbi Akiva would say that on two occasions a year one
should leave the study hall early. Firstly- Erev yom kippur- inorder to feed his children. Secondly- Erev pesach in order to have
sufficient time to prepare the seder and to begin as early as
possible.
The Rashbam however adds to Rashi’s pirush that some say
that all three matzos should be raised together with the Kaarah. The
Rashbam himself views the word  חוטפיןto mean that one should
remove the matzos from the children in order that they not eat
their fill. Eating a proper meal is conducive to sleep and in order to
prevent the children from falling asleep and not ask questions we
actually remove the matzos. This also fits in well with a supporting
Tosefta.
The second source that the Rebbe quoted was on the Chok
Yaacov’ He brings (Siman 272-2) Rashis shita as well as a source for
the addition of the Rashbam. In addition to these points he adds a
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third explanation that is offered by the Rambam (Chapter Seven
Halacha Three of Hilchos Chomets & Matzah).
The Rambam explains that on the eve of Pesach the custom
is חוטפין מצות זה מיד זה. - Take the Matzos from each other so that
the children will ask questions and remain awake throughout the
Seder evening.
The Chok Yaacov suggests that the Rambam’s opinion is
perhaps the source for the practice of hiding the Afikomen.
The  מקור חייםsuggests that this "Minhag be discontinued"
and seemingly one could imply that his reasoning is too based on
the Gemara Brochos that the Rebbe suggested.

18

HEOROS HATMIMIM V’ANASH - MELBOURNE

NIGLEH
No Mitzva to remember
the sin of Golden Calf
If the Torah commands us (Devorim 9:7) to
remember the sin of the golden calf, why is there
no annual reading to enable us to do so as we do
with Parshas Zachor?
Rabbi Benjy Simons
Teacher at Kesser Torah, Sydney
The Shulchan Aruch rules (Orach Chaim 685:7) that
according to some opinions (Elya Rabbah Siman 685 and Terumas
HaDeshen Siman 109 in the name of the Rashba to Brachos 13a),
the annual reading of Parshas Parah is a Torah obligation. The
commentators struggle to find a basis in the Torah for this mitzvah.
The aforementioned sources suggest that in reality, we should be
annually obligated to read the section recounting the sin of the
golden calf, as per the commandment in Parshas Eikev (Devarim
9:7). Because it is a subject of national embarrassment, we instead
fulfil this obligation by reading the laws of the red heifer, which
Rashi writes (Bamidbar 19:2) atones for the golden calf, in Parshas
Parah.
According to this explanation it becomes logical that women
are NOT required to come to the synagogue (as is the Minhag) to
hear this reading as she does for Parshas Zachor as not only is the
preparation of the ashes of the red heifer a communal obligations
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that doesn’t pertain to them, but also since they weren’t involved in
the sin of the Golden Calf (Megillah 22b).

The Power of the Individual
Rabbi Benjy Simons
Teacher at Kesser Torah, Sydney
The initial Mishnayos in Ta’anis discuss the procedure as to
how the community react to the lack of rainfall during the winter in
Eretz Yisrael. In Mishna 4 (according to Rabbi Meir) the third time
for the rain to fall is the 17th of Cheshvan (the preceding times
being the 3rd and 7th of Cheshvan), which presumably creates
something akin to a legal assumption of Chazakah that rain hasn’t
fallen and thus certain individuals (Torah Scholars) begin to fast
(Monday, Thursday and Monday) to arouse Divine mercy. The
following Mishna details the procedure if by Rosh Chodesh Kislev
the rains have not come down and how the entire community must
now respond. However what is significant about this date?
We know according to the fixing of the calendar Rosh
Hashanah cannot fall out on Sunday, Wednesday andFriday;
therefore Rosh Hashanah can only fall out on a Monday, Tuesday,
Thursday and Shabbos. Depending on which date the following
table arises.
Rosh
Monday
Hashanah
17th
of Wednesday

Tuesday

Thursday

Shabbos

Monday

Shabbos

Friday

20
Cheshvan
Monday
Fast
Thursday
Fast
Monday
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22nd
Cheshvan
24th
Cheshvan
29th
Cheshvan

17th
Cheshvan
20th
Cheshvan
24th
Cheshvan

19th
Cheshvan
22nd
Cheshvan
26th
Cheshvan

20th
Cheshvan
23rd
Cheshvan
27th
Cheshvan

Therefore it comes out that the latest date that the Torah
Scholars will finish their fast will be the 29th of Cheshvan (If Rosh
Hashanah falls on a Monday) and consequently the first subsequent
opportunity to fast at a communal level is Rosh Chodesh Kislev as
Mishna 5 suggests.
The fact that we don’t arrange communal fasts earlier
suggest that there is a tremendous power in the individual that we
must be assured hasn’t been answered yet. We must never
underestimate our prayer contributions, even at the individual level
for they have the power to remove calamites and bring salvation.

