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INTRODUCTION

The mwn indicates that it is 710x to perform m1ax5n on noa a7y after mivm, and that some have the
amn of forbidding its performance even before miyr. This my'w explores the reason for prohibiting
r1ax5n on nos 2y, Due to the size of the material, this m1yw is divided into several parts:

PART A — The mbwr’s reason for prohibiting nax5n on nob a1y after mxn.
Pages 2-6

PART A (appendix) — Working on w1n wxy and 1wmn 5n despite the fomn 129p.
Pages 7-8

PART B — Whether the m5wr’s reason is relevant these days.
Pages 9-13

PART C - »w~’s reason for prohibiting ax5n on nob avy after mivn.
Pages 14-17

PART D — Summary of the main differences between »w1 and the mbwry.
Page 18-19

! The mwn actually uses the plural o'ros "2y, which translates as “the eves of Pesachs”. Aside from appearing in our mwn,
this term also appears — according to some mxvm — at the beginning of the last pn of o'ron. With regards to that mwn,
there are omwxn who suggest that the plural omon 1y is used in order to include both pwxn mos and 1w nos. The "5y
explains that this cannot possibly be the intention of our mawn. For, our mwn bars anyone from performing max5n on 21y
ros, and it is illogical for this to be the case on »w ros, which only a minority of Yx~w» 111 observe. [Further on, the x7na
will explain that »3w rmon is observed only when the majority of the nation already offered the ron 12np at pwxn ros.]
Rather, in the context of our mwn, the plural onos "27y should be interpreted as referring to the nos a1y of each year.

[Regarding whether r1ax%n may be performed on »1w ros by those who observe mw oy, see footnote 49.]
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PART A

The mb5w1n7’s reason for prohibiting nax5n on nob 2y after mivn.

@ The mb5wr: The source of the moix to perform n1ax5n on nob 27w,

The 5w states that one must treat the day that he offers a 127p as a 21w-on, and he must refrain
from performing rax5n.2 The m5wr derives this from a subtle contradiction in the pioa: On the
one hand, the p1ob says “rmooi nx mamn ow~ (“there you shall slaughter the nos 121p”), implying that
the actual mo'nw must be performed by the owner of the mon 121p, and not by his m5w. On the other
hand, the following pion says “n73x1 n7war” (“you shall roast and you shall eat”), implying that
only the actual roasting and eating must be performed by the owner of the ron 121p, as opposed to
the mvnmw, which may be performed by a m%w.: The mbwr resolves this contradiction by
explaining that although the actual nvnw does not need to be performed by the owner, he must
nevertheless do something symbolic to express his personal connection with the v nw, as though
he himself were performing the rvnw.t This is accomplished by refraining from rax5n.
Accordingly, all 17x must refrain from performing 73x%n on non 21y, on account of the rmos-127p
that is offered on that day=.

Although the oo states this 1 in the context of mobn 127p, the m>wr goes on to explain that this 17
equally applies whenever a person offers up any other 121p. Nevertheless, there is a clear distinction
between the non-121p and all other mianp: Technically, all other nianp may be offered at any time
of the day. Therefore, one must treat the entire day as a v'», irrespective of the actual time that the
1207 is actually offered. Conversely, the mos-121p may only be offered after mivm, and therefore, -2y
roo needs to be treated as a 21w-o1 only from miym onwards.

@ Why does the mb5w focus on the nob-121p, yet disregards the 771 nanan?

The ox (in his commentary to the 7y n"5n 3nv) asks: The x3 (on 2 Tmy v’o 1) teaches that
an additional 1anp, the "wy-nyanx-namn, was customarily offered along with the mon-janp. The basis
for offering such a 1a1p is because the meat of the mob 127p must make one feel satisfied. This is easy
to achieve when the mos 129p is divided amongst a small number of participants, and the meat of
the rmos 127p is plentiful enough to fully satiate each of the participants. However, when the rmos 121p
is divided amongst a large number of participantst, the small sizes of the portions would not make a
person feel full. A "wy-ryanx-nanan is offered in these instances, and all the participants partake of
it until they are satisfied to the extent that the mon-121p will complete their feeling of satisfaction.

Now, the "wy-nyvanx-nanan may presumably be offered the entire day. If so, why does the m1o°x of
performing r1ax5n on non-11y apply only after mivr; it should also be prohibited before nixm on
account of the "wy-rtvanx-namn! The o7& suggests a number of solutions:

2 In this context, the term 1ax5n does not refer to the max5n v'5, but rather to tedious or skilled manual labour.
% This contradiction is further analyzed in footnote 11.

4 This contradiction cannot be resolved the other way, by stating that the actual mv'nw must be performed by the owner of
the ron 12p, whereas the roasting and eating may be performed by a m5w, for it is obvious that the owner must eat the
ron 127p himself, and he cannot delegate this duty to a m5w.

® The %n%-mwn (in v’ v wipn-"-3) maintains that it should also be forbidden to fast and eulogize on ros-a1y, for the
mwr explicitly equates the 171 of fasting and eulogizing with the 171 of r1ax5n. The 3515-mwn wonders why the opois do
not rule accordingly.

¢ The ™xn (on 2 1my v’o 1) explains that there often was not a large enough supply of animals suitable for the mon-1a1p,
which must be a lamb or kid within its first year. Thus, many people would be forced to participate in one mon-ja1p. The
~wy-ryanx-nann was typically not in shortage, for it may be a cow, sheep or goat, and does not have to be a yearling.
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% Perhaps the "wy-ryanx-nann may only be offered after mivm, like the mon-1a1p. Although we do
not clearly find that the x7n3 equates the "wy-rnyanx-namn and the mon-121p in this regard, this
may be because the x7ni regards this as obvious. Alternatively, perhaps the x7na does not
equate them because of another difference between the two; although both are offered up after
myn, the noo-127p must be offered after the oaym-1a-5w-1mn (the daily afternoon -127p
Tmn), whereas the 777 nann might need to be offered before the o' ym-m-5w-1mn.

% As explained above, the "wy mvaax naan was offered only in order to facilitate one’s proper
observance of the nmon 1a1p. Thus, even if we accept that the "wy yanx nanan may be offered the
entire day, nevertheless, it cannot create more of a 21 o1 than the rnob 12p itself.

[For further discussion regarding the exact time of day to offer the 7wy ryaax namn, see the by
(on x”y v71 q7); the 75n% mwn (in v/ 8 wipnn *53); the 1n nman (in v MK ‘1 mMyn); and
N mMnSn mImbprvax (volume 12, pages 606-607).]

@ The mb5wr: The an to perform max5n every day of the year.

The 5w asks: If it is true that one must treat the day that he offers a 131p as a v’17, why is it ever
permissible to work, being that there are two nanp offered every single day of the year on behalf of
every single Tx — the morning and afternoon 7nn 1a1p. The m>%wr answers: The min makes a
special exception with regards to the wmn 1a1p, for the mn explicitly states 137 noox1” (“and you
shall gather your grain”). This p1on proves that the nn 127p does not prevent one from working,
for it was forbidden for all Jews to work every single day of the year, then how would the grain ever
be gathered!

&® Why does the m5w quote the prob of “q137 nooxy'?

The o»mnx ask: Why does the 5w bring the less explicit p1on of “7237 nooxy, and not the far
more direct poo of MaKYn 53 Mivyy Tayn omr nww” (“six days you shall labour and perform all
your work”)?

% The n5y answers: When one offers a 121p, only the daytime needs to be treated as a 2w o,
and not the night-time. Now, the p1od of "ynax71 3 nrivy1 Tayn om nww” does not prove that
one may work during the day, for one could argue that the pios refers to night work. Although
the pwoo explicitly states “om» nww~, it is clear that the pion refers to a period of six days,
which includes the nights’. Thus, the pion proves only that work is permissible during the
overall period of six weekdays, but not necessarily during the daytime hours.

Instead, the m5wr brought the oo of “7137 mooxY”, in which ‘i1 blesses the xaw» 12 with a
bountiful harvest. Obviously, it is completely impractical to reap a bountiful harvest during the
night hours, and the p1on thus proves that it is permissible to work during the day. [The n"by
goes on to say that this is why the 5w explains their proof from the pios at such great
length, "1x7 115 moxr m oSva oawr Sxwr 55 oxe (“if all the 7mx are sitting idle, who will
gather for them the grain?”), in order to emphasize that this p1on speaks of reaping a plentiful
harvest, which requires much daytime work.]

% The n"Yy provides an alternate answer: The p1on of "nax%n 53 nrivyy Tayn om nww~ does not
prove that one may work in spite of the 7mn ja1p, for one could argue that the above-
mentioned p1obo applies only after the jamn, when there is no Tmn 129p. Therefore, the m5uwr
brings the p1on of “71x7 noox)” instead, which speaks of a time when the 172x are settled and in

" in wmn (at Mo xapm) writes: “nwSw  nwnn nww nnnw nwd 53 11,0 5w yiaw KT "7 DY Nyaw mRw oipn 937 —
“Wherever the word nyaw is used, it is a noun which means a septet (a group of seven) of (consecutive) days, and
similarly, any instance of the terms ninw (octet — a group of eight), nww (sextet — a group of six), nwnn (quintet — a group
of five), and nwSw (triad — a group of three)”.
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control of Yx7w y1x, as is clear from the context of that pion. Thus, this p1on proves that it is
permissible to work despite the mn 1a7p.

% The "mwo-onn and the wn-11x answer: When the min mentions ox5n, it occasionally means
»wn1 531Kk NoxSn” (labour required for the preparation of food). Accordingly, one could argue
that “nox%n 53 mivyy Taym o nww” does not prove that one may work despite the 127p
7mn, for perhaps that p1on refers only to “wm 531x naxSn-. Instead, the 5w brings the pion
of "1x7 noox, for harvesting is “irmay nax5n~ (full-fledged labour) and not “wm 5318 Naxon”.2
Thus, this p1on proves that one may perform full-fledged work despite the mn 127p.°

@ Does the 11 of the m5wr have the status of a xn»x7 or a 112772v

According to mpown, the 5w indicates that the prohibition to work when one offers a 127p is
xn™x. How does mnoin know this?

Perhaps mpon infers this from the fact that the m5wr sources this 1™ in the opion of NX mam ow”
reasons. FlI‘St, there is always the p0351b1hty that the vnbww'w cited these o'pob as an XnJnox.
Second, mbpoin does not actually quote this part of the m5wr, and if it played a central role in
drawing their conclusions, it seems inconceivable that they would omit it.

Rather, it appears that maon’s inference draws on the fact that the m5uwr requires the pion of
XPTIXTA. For, if the general mo°x was only 1127, why would the o'om need a prob in order to

treat the ™nn 121 as an exception? Or, put somewhat differently, if the general mo'x was merely

1327, how would the prob of 7137 nooxy” prove that the oman treat the 7mn 121p as an exception?

On the other hand, the 7 argues with mivoin and holds that the m1o°x to work when one offers a
121p is possibly only 1313771, and the o'>sn merely supported their mpn with various o'pios, as an

8 The Alter Rebbe explains (in ‘v ppyo r7¥n o ymw) that harvesting grain is technically regarded as wo1 Y2x noxbn, and it is
therefore permitted 7ni1 1 on 2w or. [It is ultimately forbidden only because such work is normally done in great bulk,
in a manner which provides for a great period of time, and the om>sn were concerned that if harvesting would be
permitted, one would end up doing it in great bulk, thereby preparing for the weekdays after v and refraining from the
joy of v.] If so, how could the v'nm and the wn mx state that the pios of 4137 mooxy” proves that even full-fledged labour
is permitted, when the p1on discusses harvesting which is techmcally wm Y31x naxon!

In truth, although the explanation of the Alter Rebbe is the one accepted 3575, there are many other opinions in the
omwxa. The 3% in yw is based on the opinions of the nvamn, the wrxn and the 1, who hold that harvesting on 2w o is
permitted mnm 1. However, other omnwxn maintain that harvesting on 2w o is forbidden mmini 1, and it does not
qualify as wo1 5:x naxbn! This includes the opinions of mpoin (in x5 77 27y 1 %7 naon) and the 17amn, although they
argue about the specifics. Interestingly, although 533 7m%n does not clearly address this matter, 5w 1m5n (in =:x fvna)
clearly derives the prohibition of harvesting from n'p1on, indicating that harvesting does not qualify as wn1 531x naxbn! As
such, we can now understand the assertion of the v'nr and the wn mx — since the 5w itself holds that harvesting does
not constitute wm ,x nax“n, the pron of 137 nooxy” proves that even mmay nox5n (full-fledged labour) is permitted.

® This mni> "o reject this explanation, for the pion clearly states “nax%n 53 mivyy Tayn ome nww” — all n1dxon! How could
it even be suggested that this pos deals with “wo1 531x naxon” excluswely'?

0 The x7n3 on 'a mny 'a f7 records a npyomn regarding the mox to work during the morning hours of nos a1y (see »wn and
maoin at that location for the precise basis of this m1o'x), and in the ensuing discussion, it refers to the mox of working on
Moo 27y as “13277 xS’ The wn mo (in n7on ~o) proves from this that the mox to perform max5n on nos 17y is most
certainly 131377 m. The o™i ™o (in x”po n7on o n) disputes this proof, because the xni there refers to the mox of working
during the morning hours of non 21y, which is certainly not xn»mx7n =1ox. Thus, that xn3 does not prove whether the
Tox of working after nmivn of nos 27y is xn KT OF 1327TN.

1 The 177’s opinion of the m5w has its advantages:

First of all, the m>wr raises a contradiction between the o'p1os of “rnosir nx mam oy~ and “n%3x1 AYwa3r7: On the one hand,

the p1oo of "Moot nx mamm oy~ implies that the actual mu'nw must be perforrned by the owner of the ron 1299, and not by his
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XnNonox.2 A number of other omwx agree with the 11 on this point; these include the x7av™, the
+xn and the o7 ana (77 1701 n7b v NYI)R,

The wn-mx and "mo-onn add* that the prob of “71x7 nooxy” is useful in proving that the oman treat
the mnn 121p as an exception, on the basis of the famous principle commonly attributed to the 17v;®
that the om»on do not have the power to forbid something which the oo explicitly permits.
Therefore, the ;oo of 237 nopxY” — which explicitly permits one to work on a daily basis — explains
why the om>n did not forbid it!

m>w. On the other hand, the following pon of “nYax1 nYwa3r” implies that it is only the actual roasting and eating which
must be performed by the owner of the nos 121p, as opposed to the mvnw, which may be performed by a mSw. Now, this
“contradiction” seems rather perplexing, being that there are several obvious ways to easily resolve it. For example, the
mwr could easily have explained the when the pioo states “you (shall slaughter, roast, eat)”, the intent is not to exclude
a mSw, but rather, simply to let “you” know the process of offering the ron 1anp. Furthermore, even if the intent is to
exclude a m5w, why are the o'pron of “rmonn nx marm ow and “n%ax1 AW viewed as contradictory when they could just
as easily be complementary; i.e. the p1on of “mos nx mamm ow” excludes a m5w from performing the mvnw, and the

contradiction?

According to the 1, the answer to these questions is simple. For, according to the 1, the mb5wr is not explaining the
true intent of these o'p1op, but rather, explaining how the oman created a new interpretation as a support (xnanox) for
their mipn. Conversely, nmooin seems to understand that the "n5wr is in fact explaining the true meaning of the pion. If
so, why is the m5wr convinced that there is a contradiction which must be solved, when it is much more straightforward
to accept that there is no contradiction in the first place!

[In defence of minoin, there are those who explain the 5w somewhat differently. According to them, the mbwr is
focussed on the change of form. In other words, the 5w is questioning why the mn did not state nrman, which parallels
change in form indicates ﬂiétvs-le-lﬁghtering is different to roasting and eating; whereas the roasting and eating must be
done by the owner himself, the slaughtering may be done by a 5w as well.]

Another point: After deriving the source of this o from the o'pron of “nosi nx mamm ow and “n%ax1 R%war, the mowre
summarizes: “i1ax5n Mwyon 1Mo Yax 27p 71371 NoKYRA proy xinw 12 aexe (“it is not correct that you should be involved
in work whilst your 117 is offered, but they forbade one to perform work”). This line of the m%wr» is surprising for two
reasons: First of all, why does the m5wrr speak at such length? Secondly, since the mox is derived from aspiob, why does
the mbwr conclude that they — the omon — forbade one to perform work”?

According to the 1, the answer to these questions is simple: The m5w speaks at length in order to signal that its
interpretation of the pios is not its true meaning, but only an xnonox. Thus, the m%w» means: It is not correct to work
whilst one’s 127p is offered. Although this is not the true intention of the pion, nevertheless, they — the omon — used it as
an xnonox to forbid work.

According to mnoin however, the mbwr» cannot be interpreted this way, for they hold that the m5wr is explaining the
true meaning of the pion. See footnote 35 for a possible explanation as to how mnoin interprets this line of the m5wr».

2 An xnonox refers to a 11317 171 that is “supported” by a pion. There are several opinions as to what exactly this means:

5 — The omson supported their 17 with a oo that they “re-explained”. Thereby, the masses would think that the
11 is xnmmxn, which would lead them to treat it with the proper respect.

x7apm — In an xnonox, the ;oo actually means what the oman say it means. However, the mn only stated the 177 as
a suggestion, not as an obligation. Later on, the om>on decreed that this 11 should be adhered to as an obligation,
and this om>on nipn thus has support from the pios.

2o nmp — When the omon instituted new nmapn, they were sometimes open to various ways of instituting them. For
example, when the omon instituted that one should not travel 2000 ninx on naw, they could have prohibited 1000
nmx or 3000 nnk instead. Ultimately, they instituted 2000 nnx, because there is a pion that can be interpreted as
teaching that 2000 nmnx is forbidden.

% The 9515 mwn (in v’ v wipn "53) goes a step further and tentatively suggests that refraining from work when
offering any other 121p is really only a 131277 amm, and only with regards to roo 21y did the om>on boost this practice further
and confer it the status of an 11277 oK. See there at length.

% This point is also made by ~an prox = mimm, as well as vp 7o 15 xewAman o,

15 See the v in x”po 177p o 1. In truth, this principle is also espoused by many o wsn who preceded the rv.
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@ Why is it forbidden to do max5n on nob 27y before nivn?

The mwn mentions the 3man not to work on noa 211y before myn. According to the m5wr, what is
the basis for this a3mn? The a1 for offering the ron 121p only begins after mivn, so why should the
107K of performing m1ox5n be extended to the morning?

The w”xn (in ~ o 171 553 n"w) answers that this amn is an extension of the mox to work after
myr, on account of the rmon 121p. The w”x1 does not elaborate further; here are several possible
explanations:

Y/

% Since the Mox to perform mox5n after mym is xn™xTM, some accepted the xmn of refraining
from r1ax5n in the morning as well, in order to prevent one from mistakenly confusing the time
and performing mox>n after mivn whilst thinking that it was still before myn. In truth, this
explanation is difficult to accept, for moo 11y has yet other far more serious o™v'x which
RN begin only at myn — the o™X of eating or possessing ynn. Yet, although the nm>n
were concerned about one mistakenly confusing the time with regards to those o™ox,
nevertheless, they did not deem it necessary to extend these o™ x for more than an extra two
hours (as specified in the mwn on "2 Ty x7 7). If so, why would it be necessary to safeguard
the MoK of 1oxYn after myn by refraining from rax5n already at daybreak?

% The wn-71x does not mention the mawn of the w”xn, yet he explains a reason which may be
compatible with the words of the w”xn. The wn-1x notes that there is one opinion in v'w —
the opinion of m'na 12 — who holds that a nos 127p is "w> if offered before mivm. Accordingly,
those who accepted the iman of refraining from ox5n before myn did so in deference to the
opinion of ™2 13, who requires one to treat the entire day of mon 1y as a v'r.

This explanation of the wn-1x finds it parallel in the x7n3 (on 'x Ty n”p §1) which discusses
why nww 37 would not eat on nos 11y. The x7na suggests that eating might distract one from
offering the mobn 127p, and this is why nww a1 already stopped eating from the morning, in
deference to r1'na 12 who regards the entire day of non 21y as a suitable time to offer the 1a7p
ros.

The answer of the v mx does seem difficult; why would a aman be established purely on the
basis of a solitary opinion which is not the accepted m3%m? Even though the xnx suggested
such an explanation as basis for nww 27’s conduct, the x7na ultimately rejects this suggestion.

Y/

% Another possible answer: The 5w itself notes that mobs 127p is unusual in the sense that one
must observe only the afternoon as v'», as opposed to any other 127p which requires one to
observe the entire day as a v. In order not to differentiate between nua1p (and cause
confusion), some accepted the 311m not to work at all on oo 29y.

Unlike the w”xn, several ounnx hold® that the reason of the "%w1» does not provide any basis for
the aman to prohibit ox%n before nmivr, and the reason for the amn is in order to ensure that one
sets aside sufficient time to focus on the mon preparations, in line with concerns that »wn
mentions".

6 See the v 127p and the mwn "o on the 5w who invoke »w-’s explanation to explain the amm prohibiting max5n
before mvn, even though they certainly hold that the =1o'x after mivr is on account of the robo 1anp.

7 This explanation precisely matches one suggested interpretation of »wn, as noted in footnote 50.
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APPENDIX to PART A:
Working on wn wx1 and 7vmn 5in despite the hom 1a9p.

The o»mnx ask: Why is it "nn to perform max5n on wn wxa? Since a nom 127p is offered on behalf
of all the 7% on w1 wxn, work should be forbidden; either xn™xm (according to mipoin), or
11217 (according to the 179)! For, although the m5wr i provides a pios which proves that one may
work despite the Tmn 121p, there does not seem to be any pion proving that one may work despite
the qom 127p of wnm wxA!

Furthermore, although it is well established that one may not work on v 5n, there is a famous
DMWKIT Np1onn as to whether the mox5n MoK on Tvnn S is xnmxnA or only 13137, Now, the
whole discussion seems redundant according to mnoin, for a nom 121p was in any case offered each
day of 7vwmn Sn, which itself should be sufficient reason to forbid work on =y 51 — even
xnmxTa. For what purpose does mooin discuss (elsewhere) whether the m1ax%n Mo of Tymm 5in
is xnmxT or 112vm? This problem becomes all the more pronounced in light of mnoin’s
conclusion in mmn noon (see n”wan 1771 'K Ty 17 q1) and elsewhere; that the mox to perform
maxX57 on Ty 5im is only j1am!

Similarly, according to the 172 who holds that the max5n 110°x generated by a 127p is only 13137, it
would be problematic to say that the ax%n mox of 7vnn 5 is only 131377, Why would the om>n
have to make such a mpn, considering that ox%n should already be 7137 71X on account of the
nom 120p that was offered each day of 7ymn 5n?

The oanx present various approaches:

®

% The n"5y: The purpose and focus of the p1on of 7237 noOKY” is not to teach that one may work in
spite of the mn 1a1p, but rather, that the yx are blessed with a bountiful harvest (amongst
other things) as a reward for obeying the word of 'r1. As such, the b is not a source or
reason for explaining why one may work despite the Tnn 131p, but rather, merely a m5=
(“revelation”) that this is the case. Thus, even once this ;oo proves that one may work despite
the nn 127p, it is still necessary to explain why the 7mn 121p and nob 121p are different. Logic
dictates that the distinction lies in the fact that the 7nan 129p is a 127y 127p (a communal 127p),
whereas the mon 7121p is a ™ 127p (an individual 127p). The T 127p has much more of a
personal connection with its owner than does a =12y 1a1p, for a 1 127p is offered directly by
the individual (or his m"5w), whereas a 1127¥ 121p is offered by 17 n7a on behalf of all Sx~w» 1a.

According to this explanation, a m12%y 121p does not require the individual to refrain from
moxYn, whereas a 7 121p does require the individual to refrain from rax5n. It is for this very
reason that the nom 121p does not require the individual to refrain from rax5n.

% The 128 "W (in 27y 273 7 191n) presents a radically different approach: The nom 127p is
indeed reason to withhold 5x~w» 12 from working on the day that it is brought, but it is not
reason to prevent them from working at night, or after the jamn. It is specifically at these times
that it is permissible to work on w1n wxn, and to establish that there is a separate prohibition
against working on 7y 511, whether xn™ixTm or 11317,

The approach of the jax ™ raises an obvious difficulty: Being that the mo'x of working on
account of the mon 121p still applies these days (for the reasons explained in Part B), why does
the mo x of working on account of the fom 127p not apply these days®? The jax ™w struggles

8 In Part B, various reasons are provided for explaining why the m1o°x of working on account of the ron 12np still applies
these days. All of these reasons seem applicable to the fqomn 121p as well, besides one: The n5y points out that the ron 129p
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with this problem and ultimately suggests that the om>n did not carry over the mmax5n mox to
the times after the 1amn,* given that wn wx1 occurs many times throughout the year, and a
prohibition to work on these days would cause great financial loss and inconvenience.

was brought by the majority of the 17x, but not by the minority who were exempt (e.g. those who were xnv or ripm 113).
Yet, the mwn teaches that there is an mo'x for all 7x — without exception — to perform max%n on ros 27y. According to
the opinions that the max5n 70°x on rmos 21y is N 1, why should it extend to even those 71'x who are exempt from the
111p? Presumably, this is because the ombon extended the mox even to those 11:x who did not participate in the roo 1ap.
Once the oo made a mpn banning all 11x from performing max%n — whether they participated in the mos 1a7p or not,
this mpn remains in force for all time, being that it is a “1aw 1277, [This is a brief summary of the n"%y; see Part B page
12 for further elaboration.] Conversely, with regards to the fqom 121p, there would have been no need for the omsn to make
any mpn, being that every single =ox was represented in the nom j29p, and thus, every mx without exception was
prohibited rmnm 1 from working on the day of the now 1a7p. Thus, there was no reason for the omsn to make a mpn
banning work on the day of a nom 127p, and thus there is no =1o°x when the nom 121p is no longer offered.

19 When there is no xn™ixT moX.
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PART B

Whether the mbuw1nY’s reason is relevant these days.

Nowadays, there is no wpni N3, and the noo 127p is no longer offered». Accordingly, the mxn Sva
and nxw= y7 maintain that there is no longer any mox to perform m13x5n on mon 27y, and the
matter is subject purely to the local amtan. However, mnoin clearly argues, as do most other oanwxn.

The 17an1 provides various proofs to support the position of the nmmwx~:

% The mwn was written after the wpnit n= 13m0, and yet, there is nothing in the mwn which
indicates that the m1o°x no longer applies. In fact, had the mwn meant to limit this 171 to the era
of the wpnm nm3, it should have presented this 177 as the mmoxYn 7ok that applies during the
timeframe of the moo 121p, instead of presenting it applying in the timeframe of mon a7y. This
clearly demonstrates that the m10°x to work on nos 21y applies after the 2.2

% A mwn on 1”1 n71 records a debate between 7'xn " and the omb>n as to whether one may
complete a r1ox%n that he already started before the m1oxi1 yar. Now, <'xn M lived after the
1271, and it is highly unlikely that he would have argued about a ™1 which was not practically
relevant in his time. This clearly demonstrates that the m1o°x to work on ron 2y applied even
in his time, after the j2mm.2

@ According to the m5wr, why is there an 1 yara Mox?
According to those who hold that the 11 of the mbw1 is 11371708

Ultimately, the 71xni1 Sva raises an important question: According to the m5wr, the 7o to work
on ros 27y is only on account of the nos 121p. Why should this mo'x apply these days, when there is
no nos 12p?

According to the opinion that the 11 of the m5w is 131317, the answer is relatively simple, as
explained by the 17ann:# There is a principle that “17'na% X Pan 9™y naw 127 537 (“any matter
instituted by a tally of oman requires another tally to repeal it”). This principle teaches that if the
om>n make a mpn that is accepted by Sxaw 553, it remains in force even after the underlying cause
or reason for the original mpn no longer applies. [Such a mpn can only be repealed by another
group of omon; the omwxn debate whether it is sufficient for the latter group to be as great and as
large as the former group, or perhaps they need to be even greater and larger.] The source for this
principle: As a preparation to mn 1nn, the yx were instructed “mwx 5x whn YK’ — to separate
from their wives. Obviously, the reason for this command was in order to properly prepare for jnn
mn. If so, it would seem just as obvious that the 71'x were automatically permitted to return to
their wives after rrn 1nn. Yet, we find after rmn 1nn that ‘i1 specifically instructed 1w ni% 2K 7%~
"n"711x7 037 (“go tell them that they may return to their tents”). This demonstrates that an 7107
remains in force even after its reason no longer applies, unless it is explicitly repealed. [The ™o
o 1an (see X”po 7on o xX”x) emphasises that this principle of “1"1aw 127~ is not merely 13377 (and
the pob merely an xnonox), but xn»xTn.] Here too, although the original reason for the mox to
work on rovp 21y no longer applies, the mpn nevertheless remains in full force, being that it was
never repealed.

2 Actually, there is uncertainty as to whether the non 129p must be offered when control of the n»ar 9 is in Jewish hands.

This became a practical matter after the six-day-war, until control of the nmait 11 was 51 given away several years later.

The Rebbe discusses this issue in a7 pon mmw "vp5 (on pages 221-222), and advised that one sidestep the matter by
spending ron 21y away from obwr.

K7ApT A

SIRRM R7AUTT O 2
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The 17am1 explains® that this is also the explanation of a Xm0 in oron "1y, The mwn (on v’y o7
27y) teaches that there is an 131317 mo°x to eat on oo 11y. [The xna clarifies the exact length and
extent of this moix.] The xna discusses whether the reason for this m1o°x is in order that one not be
distracted from offering up the ron 127p, or in order that one have a good appetite for myn. The xna
(on 'x mmy n”p q7) suggests that nww a1, who would not eat on nos 21y, held of the former reason®.
[The x7na ultimately rejects this suggestion.] Now, nww 21 lived long after the 127m; how could the
xna even think of suggesting that his fast had anything to do with the nos 121p? This demonstrates,
says the 17amn, that an 131377 107X applies even long after its reason no longer applies.

To further bolster his answer, the 17an1 notes®* that although the original reason for the =o' to
work on ros 21y no longer applies, nevertheless, there is still good reason to extend this mpn to our
times, in order to ensure that one is not distracted from his non preparations?, and this is why a
subsequent 171 n»a cannot nullify this mpn.

The 77axn adds: We find elsewhere that the o'nan required us to conduct ourselves as in the times
of the wvpni N3, in order that we be accustomed to act fittingly when it is speedily rebuilt=. Here
too, it is forbidden for us to work on non 27y even in our times, in order that we be accustomed to
act appropriately once the practice of moopit ]21p recommences®.

@ According to the m5wr, why is there an 1 yara Mox?
According to those who hold that the 11 of the mbwr is xn»xTn:

At first glance, the logic of the 17ann does not appear to work for mmoin, for they hold that it is mox
NnRT to work on the day that one offers a 1a1p. Thus, it would seem out of place to discuss the
concept of a 71aw 127, being that it applies to a 13277 ™1 and not to a xn»xT 177! [By the same
token, it would be irrelevant to cite the above-mentioned case of nww 21, for abstaining from food
on Moo 11y is 11377, and not xnxTNA!]

In truth, this needs to be examined further: As explained above, the principle of panaw 117 is
derived from '7’s instructions (regarding separating from one’s wife before mn 1nn). If so, it could
be argued that the concept of anaw 127 applies even to a xn»nxT 11. That being the case, one
could explain that even if the mvx to work on nos 27y is xn»mx, due to the nanp offered on
that day, nevertheless, the m10°x remains in force even when nua1p are no longer offered. This
seems to be the approach of the o™1an mb (see x”po »on 0 X”X).

J(V"N "My DMWIT NMIN) 1¥-1Y YT K0 yraAwaT IR ,MK50 o PR 5y ma 797,71 ;N %

% The %n% mwn (in v’ 1o wpnn 53) is astounded by this suggestion; if anything, the day when one brings a 12p is
reason to celebrate by not fasting or eulogizing (see footnote 5)! The Yxmw 127 answers that, according to one approach
of mooin there, nww a1 didn’t actually fast (i.e. accept the day upon himself as a fast, known as nuyn n%ap); rather, he just
didn’t eat.

JMXSH D7 37wn 03 AR SRR, K70, 9 A v 2
27 This sentiment is echoed in footnote 51; see there.

% For example: The mwn (in 171 noon) relates that shortly after the destruction of the second w+pnn n1, it was decreed
that wn (new produce that may not be eaten before the “my) should not be eaten until the end of the sixteenth of jom,
even though xn»mx7n, when there is no "myi1 121p, one may eat it at daybreak of the sixteenth. The reason for this mpn
was because "wpnm nna ma mm; the wapnm nma will speedily be rebuilt. If people would be allowed to eat wn at
daybreak when there is no wrpnm nm, then the following year — when the wipnm nn is already rebuilt — they might
mistakenly think that wn is still permitted at daybreak (even before the =y 127p is offered), for that is what they did the
previous year. In order that they be accustomed to act fittingly when the wvpnit nm is speedily rebuilt, »xar 12 e 120
instituted that w=n should not be eaten until the end of the sixteenth of jom.

2 The 77ax7’s other remarks indicate that the mo'x to work on ron 21y is merely 1131m; yet, he still mentions the concept
of “wpni nva e, This is a wrrn, because there is no precedent to say that the concept of “wpnm na i e
applies to a j1a7 11!
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However, the n”5y contends that the “1m1naw 127~ rationale is effective only according to those who
hold that the m10°x to perform mox5n is 131317, for only then could it be said that the definition of
the original mmo°x was not to work on nob 21y, and that this mpn remains in force even when its
reason no longer applies. However, if the 1107x is xn™xTn, then the precise definition of the mox
is not to refrain from work on nob 2y, but rather, to refrain from work when bringing a 127p.
Accordingly, in our times when the non j27p is no longer offered, the xn™1x1 mox of working
when bringing a 121p certainly does not apply. If so, we are back to the original question: Why
should the m1o'x of working on rob 21y apply these days when there is no rnob 121p?

Several possible answers:

®

% The wxn and the xawn mpboin explain that since our forefathers observed nos 11y as a v,
we are duty bound to observe it as well. This answer fits the words of nisoin precisely, who
state: “095 MoX TR MOXIW T3 AP KIWDT AT pana grT AR (“it appears that even these
days when there is no offering, since it was forbidden then, it is forbidden forever”). A close
examination of these words reveal that miboin is not merely stating a fact; that the mox to
perform m1ax5n on ron 2y these days remains in force as in times bygone. Rather, mmoin is
actually stating the reason as well; that the mox to perform max5n on mon 21y applies these
days because it applied in times bygone.

These o'nwxn bring an interesting precedent: When the second wpnit nma was built, the 17x
required much wood to fuel the fire on the mam. Several families rose to the occasion, and they
donated the necessary wood. In recognition of their tremendous myn, these families and their
descendants were granted the privilege of donating wood to the wpni nm annually; each
family at their appointed time. On the day that each respective family would donate wood, they
would also offer an r1271 n%1y (a donated burnt-offering). That day was observed as a 21w o1 for
the family; they would not fast, deliver eulogies or engage in rax5n.30

Now, the x7n3 in 1721 (on 'X Ty X’ §7) and nayn (on 'x Ty 177) relates that 773 A1y5x 1n
P17y hailed from the family of 1"ama 12 axio, who were privileged with bringing their annual
DYV 127p on ax . According to prT¥ 172 A1vYK 120, it once happened that axa mywn occurred
on naw, and the fast was deferred to Sunday. Since Sunday — ax » — was his family's personal
210 o1, he and the members of his family merely commenced the fast, but did not complete it.

It is common knowledge that p11y 772 71y9x 11 lived at the time of the 1211m, as his father, 2
P11y, was one of the elders at the time of the 1amn.3' Thus, this axa fywn incident could have
technically occurred either right before, or right after, the jan. The w”xn and the nwoin
x7awi (as well as mboIn in N7yn on 'X Ty 277 q71) are of the opinion that this incident must
have actually occurred after the 1amn, because the 7x did not observe the fast of axa rmywn
during the times of the second wpnm na. Even though axa nywn had been established as a
fast day immediately after the destruction of the first wipni nma, nevertheless, it was
transformed into a day of rejoicing during the era of the second wpnm nm, much in the same
way as when rmwn comes.

From this, we clearly see that the family of 17712 12 ax10 still observed their forefather’s v
even after the 127n — to the extent that they did not fast on nrmm axa nmvwn (deferred nywn

% The 7515 mwn (v v wpn *95) explains that the v was mainly on account of the 127p that was offered, and not on
account of the ovvy that was donated. See there at length.

% See 1 71 pom for a detailed account of how pr1y a1 fasted for forty years in order to prevent the 1amn, and about his
subsequent rehabilitation.

p T W R TS . SRS v

A publication of the Rabbinical College of Australia & New Zealand

www.rabbinicalcollege.edu.au/Shiurim  BXI Rabbi.Lesches@rabbinicalcollege.edu.au



http://www.rabbinicalcollege.edu.au/Shiurim
mailto:Rabbi.Lesches@rabbinicalcollege.edu.au

Ta— < =Y
‘N Ty ‘1 §T 0mnob

Mob 29ya 1axbn
Shiur: 1 0 &R Page: 12

ax1)32! Similarly, mos 21y must be observed these days, in commemoration of our forefather’s
observance during the times of the wpnit nmn.

[Tt should be noted that the proof of the w’xn and the x”awnn mpoin is based on the
presumption that the 77x did not fast on axa nywn during the times of the second wpnit nan.
This is the opinion of most o»nwxA, based on their interpretation of the x7n3 in 'a mny 7 .
However, the o7ann (in > x”5 771 n7mb, based on his unique interpretation of the above-
mentioned x7m3) holds that the fasts associated with the destruction of the first wpnm nm
were not completely revoked during the times of the second wpni nma. Instead, these fasts
became optional, with many adherents still fasting. In fact, the words of the n”ann indicate that
the fast of axa mywn in particular was observed during the time of the second wipni nm.=
According to the n’amM, it is quite possible that the above-mentioned axa nvwn incident
actually occurred before the 12, and the family of 112 12 ax10 commemorated the day as a
v (to the extent of not fasting on the mmma axa mywn) precisely because they were bringing
up their 127p on that very day, and not merely because their forefathers had once observed
the day as a v,

In a certain sense, this explanation seems more favourable than that of the w”xn and the nmoin
x7awni, for it becomes easier to understand why the 21w o of pmma 12 axio was important
enough to override 1 axa nywn. According to the n7amn, this v7»» which celebrated the 120p
they offered that very day was more important than the fast which was optional during those
times. According to the w”x1 and the x7awnm minoin however, it is harder to understand why
the personal v of the family of 112 12 ax10 superseded axa ywn, being that their personal
v was purely in commemoration of their forefather’s v1, as opposed to axa mvwn which,
after the 1211m, became obligatory for the entire nation.*

Furthermore, in relating this incident, py1¥ 972 71yYx 721 began his remarks with ~...nnx oys~
(“it once occurred...”). Now, if p17¥ 972 71yYx 127 meant to relate an incident that occurred
after the 12, it is not clear as to why he prefaced his words with “nrnx oya, for axa mywn
mir is a relatively frequent occurrence, and the family of 11712 12 ax10 would presumably have
repeated their conduct on every such occurrence. However, if p11¥ 972 71y%x "11 meant to relate
an incident that occurred before the 1anm, but which no longer occurred after the 1amnm, the
expression “nNrx oy’ is easier to understand.]

The 511’010 provides a similar explanation, but using a different precedent. The xna states in
a number of places (see 'x Ty 1 q7) that “01 D'wSw mosm omp moam Mavma pwnm poxw” (“we
enquire into and expound the laws of nos for thirty days prior to mos”). The x7ma in 7 mmay
(on 2 mny ‘i1 47) indicates that the reason for this mpn was in order to give the 7mx thirty days’
notice to prepare all the various nianp that they required for v71. Even though nianp are no
longer offered these days, the mmpn to expound the laws of nos for thirty days remains in force.

% According to the n”5y, although mboovin holds that the mox to perform ox5n on non 17y is
rooted in the mn, nevertheless, the xn™x7 ok applies only to those who actually

% Tt should be noted that, with regards to certain details, the fast of nmm1 axa nvywn (a postponed axa mvwn) is not as
stringent as axa nywn itself. Nevertheless, it is obvious that if the family of 112 12 ax1v0 did not conclude the fast, it could
only have been on account of a very compelling reason.

# The nnx now (in 'x Ty 7~ 1177) adds that this was so only during those periods when the 71:x were not autonomous, and
were at the mercy of the Greeks or the Romans. This point adequately defends the n’an~’s opinion from the vigorous
attack of the y»awn (in x”yn »o 2’ nw), who finds the n7anv’s position so untenable that he concludes it to be a copyist’s
€rror.

¥ See x n1ax (authored by rx naxw) who grapples with this problem; see there for his answer.
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participated in the robp 121p, as opposed to those who were exempt from it (e.g. one who was
Xnv or I 7172). Since the mwn teaches that there is an mox for all 17X to perform max5n
on non 11y, it must be that the om>on — already in the times of the wpni n»a — extended the
oK even to those who were not participating in a mob 121p, being that most of the nation was
preoccupied with the 121p. Now that we have demonstrated that there was a oman napn
requiring all to refrain from work, we may answer as the 17ann; that the mpn remains in force
even after its reason no longer applies, being that it is a “j1naw 227715

This answer can also be inserted into the words of mnoin (although not as easily). As explained
above, when mnoin states “0%1Y% 710K IR "OXKIW D 1P KST AT (A2 OxT AR, they are
not merely stating a fact, but also a reason! According to the n”5y, their words mean that the
oK to perform 1ax%n on mod 11y applies these days because it applied — as a nman nipn —
in times bygone.

% Earlier, we mentioned the approach of the 77axn; that the oman require us to refrain from
work on nop 17y in order that we be accustomed to act accordingly when the wpnm nn is
speedily rebuilt. In theory, this explanation is compatible with those who hold that there is an
XN™IKT MoK to perform mox5n when bringing a 127p.* However, it is not compatible with the
actual words of minoin, which are “0%1¥% 710X 18 qOXIW 1O PR RST AT AT ORT RO
From the words of mipoin, it is clear that the 710°x to work on noo 21y these days is on account
of the past, and not the future!

% It has already been noted in footnote 11 that after the "n%wr brings the ovpion of “nosi nx mamm ow” and “n%ax RYwar, it
summarizes: “I1axYn MwyYn MeKR aK 29p 22p1 JNaxYNa proy xinw 11a e (“it is not correct that you should be involved
in work whilst your 121p is offered, but they forbade one to perform work”). Above, we questioned this line of the mbwrm»:
First of all, why does the mbwr speak at such length? Secondly, since the mox is derived from mpwon, why does the
5w conclude that they — the omon — forbade one to perform work”? [See footnote 11 for one possible answer.]

According to the rn"by, we might answer that the 5w speaks at length in order to signal that the xn»x= 11 does not
apply to everyone (e.g. one who was xnv or ri,m 7713), and the om>on extended the mox to all 1mx. Thus, the mbwr
means: The oo teaches that it is incorrect to work whilst one’s 127p is offered. Although this applies only to those
participating in the nos j2p, nevertheless, they — the omsn — prohibited anyone from performing work.

% In fact, the words of the 717ax1 may be even more compatible with this opinion than with the opinion of those who hold
that there is an only an 131177 110, for the reason noted in footnote 29.

3 Unlike the suggestion of the [ x mavn.
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PART C

»wv’s reason for prohibiting ax5n on nob 27y after mxn.

w1 does not directly explain the reason for prohibiting mox5n on nos 21y after mivn. However, he
does explicitly explain the reason for the xmn of not working on nos 2y before niyr; lest people be
so carried away with their work that they neglect to destroy the ynn, to offer the rmon 121p, or to
prepare myn (which must be baked before nightfall®, so that that the 270 may begin before the
children fall asleep®)®. The o'wnnn argue about what exactly »w- means.

@ The opinion of »wn, as interpreted by the majority of oxnwxy — he ignores the mb5wr:

Many ommwxA (such as the r:m v/ mwn T, mMKSM 077 17 130 ,8730M 177 ,172m0) hold that »wA
is not only explaining the reason for the xmn of not working before myn, but also, the reason for
the mox to perform work after mvn. In other words, »wn holds that the o'>n prohibited work
after mvn lest one neglect his moo preparations, and some places accepted upon themselves the
a1 to refrain from work in the morning hours as well. According to this interpretation, »wn
apparently ignores the m%wr; either because he was not aware of it or because he holds that
1933 TN argues with 5w Tm5n on this point-.

& The difference between nob 37y and mow 2y

The mwn 7an asks: Why is nmon 21y treated more stringently than any other v 21y? If the mox to
work on rmobp 21y is purely on account of mon preparations, then it should also be forbidden to work

% w1 introduces this point to explain why baking the nivn cannot be postponed until nos night, and one must therefore
be busy with baking them on rnos 21y. [See also the Alter Rebbe 1 f2vo n7an o regarding ron 2y that falls on naw. Since
the myn cannot be baked then, some people were accustomed to baking it on the ~om 575, to conform with the precept of
“ANYWA myn AR — “a myn is precious at its time”. Nevertheless, the Alter Rebbe says this practice should be nullified,
because the 270 must begin without delay so that the children will be awake. Instead, on such a mymp, the mivn should be
baked one day early, on naw a1y.]

® As a source for this obligation, »wn cites the xmx which states: ~aw» xX5w mpirn 5awa onos 552 myn povine — “We
snatch the riyn on the nights of non in order that the children do not sleep.” However, it must be noted that there are
different ways of explaining that xna:

The oam (in a1 mym ynn) interprets this phrase to mean that those present at the 7o must snatch the myn from each
other in order to generate a vibe that will keep the children awake. Although we clearly see from this that it is important
to keep the children awake, nevertheless, according to his approach, we do not see that this translates into any explicit
obligation to begin the 7o right away.

However, according to the preferred interpretation of »wn and the n7awn (see there), this phrase means that the ~o
should begin quickly and must not be delayed, in order that the children will be awake for the =70. According to this
approach, we see an explicit obligation to begin the =70 right away. This 171 is also brought 73575 in the Alter Rebbe 7m0
~1 o n7an and ’x gryo 27yn . [See the 27po n7an o v avw who explains that the mpn of this 11 in yw is from the
way that »wn explains this phrase of the xm3.] The 77axn (in a1 v ynr) also concurs with »wn.

% The 17amn and the x7av~ mention the need to also prepare = n. Similarly, the *vxn mentions the need to prepare "mn
and nomn, and also to perform r5yam for any utensils being used for ros.

“ Even after one finishes all his non preparations, it is still forbidden to perform max%n. This might be because the oman
were concerned that would rush his preparations and not do them properly if he knew that he could do rox5n afterwards
(see "nx1 1171 27y vp mvon who gives such an explanation in a similar context). Alternatively, perhaps the om>an felt that
this mpn would not be properly adhered to unless it was enacted as a blanket rule.

“2 Tt is common knowledge that part of the 5w was not available to »wn. For example, see 'x Tmy 27y o1 naw, where »wn
quotes a m5w in the name of i 12 prive 121 who heard it from ixa *xm1 2n. [Furthermore, our mooin — as well as the
X7awn mooin and 571 mooin — quote the m5wi in the name of the xam, even though the xam seems to add no insight
to the m5w. Presumably then, the reason they quote the x7am is simply because they did not have access to the m5wr,
and they only became aware of it through the x7am. However, this proposition is not convincing; there is a far more likely
reason why the x”am is mentioned, as presented in footnote 45.]

* This possibility will be explained in the following Shiur.
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on Mm31o 11y as well, due to the extensive preparations (i.e. building and decorating the 10, and
preparing the oum 1)1«

The 5xan1 121p explains that this question is also what motivated the x7am to reject the position of
»wA. This is also implicit in maoin at the very outset: 129y Xiw xn MSwima wabHnT X72M QWA ¥IK
b”1 1Y INwn Dnod — “the 1 says in the name of the x”a™ that the m5wr explains what the
difference is between nob 17y and other v1y.” In other words, nvoin sought an explanation
that would adequately explain the difference between noo 27y and every other v71w. Being that »wn
does not seem to address this issue, n1voin completely disregarded »w~’s explanation, to the point
of not even quoting his opinion at all, and they turned to the m5wr instead to explain this issue.

Although these omwxn clearly believed that »w-’s explanation did not adequately explain the
difference between non 21y and every other v71y, a number of n»11nx propose a variety of ways to
defend »wn:

The v1-mpoin answers that most people do not postpone their n1310 preparations until m>10 2y,
for it is a myn to begin building the >0 immediately on =197 o1 "xym.% Conversely, the tasks of
ynan mym and nosn nanpn must be performed specifically on rmob 21y, and it is a myn 2t to bake
the mxyn on rop 2y after myn, as detailed in f”7an 7o qMy-n5w.# Thus, one is far busier on nos 27y
with ron tasks than he is on m>w a7y with nmiow tasks, and nos a1y is therefore treated more
stringently than ni>10 2.

The yunm-m1n answers that building a 710 is tedious and time-consuming, and it is unlikely that
one would delay this job until m>vo 211y. Even if one were to delay this job until m>o 1y, it is
unlikely that he would let himself be distracted with other tasks, for he is mindful of the time-
consuming and labour-intensive task that stands ahead of him. Conversely, the mon 2y tasks are
not as time-consuming; destroying the ynn takes only a couple of minutes, arranging to participate
in a nmon 120p also takes only a couple of minutes, and baking the myn takes less than half-hour.
Thus, there is greater concern that one might mislead himself into thinking that he has plenty of
extra time available, and he might allow himself to be distracted with other tasks. Therefore, 2y

oo is treated more stringently than m>o 2ny.

[In a certain sense, the yunm 2n’s approach is the exact opposite of all the other answers to the Tan
mwn’s question, in which the uniqueness of mon preparations is precisely that they take a lot of
time. According to the yunm w1, the reverse is true — we are concerned that one may forget them
since they don’t take a lot of time! In support of his approach, the ywim =0 points out that it fits
with the language of »wn precisely, who states that we are concerned that one may “forget” the non
preparations, as opposed to saying that one might run out of time for the non preparations.]

# The xmx will explore the exact extent of the max%n m1°x on naw a1y and v a1y, According to the first answer of the
x7m3, as understood by certain o'wnon, the difference amounts to only half-hour. [This will be explored extensively in a
future Shiur.] The 17ann asserts that, according to this approach, the question of the rmwn 7n is not much of a question,
because ron 2y is easily the busiest v 21y of the year, which easily explains why the mox is half-hour longer.]

% Our moin — as well as the x“awnn mooin and 571 mooin — quote the m5wr in the name of the x7am, even though the
x7am seems to add no insight to the m5wrr. Why? The most likely reason is because the mbwr itself does not explicitly
discuss the distinction between nos a1y and mmo 2y; it merely focuses on the prohibition to perform work on ros a1y,
The xam is mentioned, because he was the one who realized that the n5wr’s explanation gives us all the information we
need to also explain the distinction between nos a1y and ma1o 2.

% The w1n ™o (in x”po n7on 7o) notes that Mmoo in ™23 771 %7y »5 10 and in 27y 777 2 My 11 vy indicates that one is
busy on m>o a1y with these tasks, to the extent that he is too busy to prepare meat for 2w or. However, the 5xini 12p
notes that this is not necessarily the case according to an alternate answer provided by misoin in 1 irnay ‘on. In any case,
»w does not need to agree with nmwoin on this point.

4 The (r 3% /1 pn 2w o1 Mab) mwn o’ also makes this point regarding baking the rmn.
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The 7m0 onr answers (based on 11nx V7Y 177 27y /11 'y moon) that the main meals and festivities
of m>o ordinarily takes place on the last day (i.e. nayy "1mw), whereas the main meals and
festivities of oo ordinarily takes place on the first day. Thus, noo 11y is a busier time than 21y
moo, for one must make all the unique ros preparations listed by »w~ in addition to preparing for
the general v71» meals and festivities, and it is therefore more stringent than n1370 17y when one is
busy mainly with the unique n131o0 preparations, but not so much with preparations for the general
v meals and festivities.

& Practical differences between this interpretation of »w1 and the m5wr»

The apy* pr (in x”po n7on 7o; echoed in x”o M7on o 3% M) provides the following practical
difference between this interpretation of »wn and the m%w: When nobn 2y occurs on naw, most
of the mon preparations take place on naw 11y, whereas the mon J21p is offered on naw itself.
According to »wn, it would be forbidden to work on naw a1y, being that the mon preparations are
conducted on that day. According to mnoin however, it would be permitted to work on naw a1y, for
it is not yet the time to offer the rmob 12p.

The Sxmw 137 suggests another practical difference between this interpretation of »wn and the
m5wr: According to the m5wr, the 7oK to perform max5n on mon a1y stems from the fact that
one must make a vy of the day that he brings a j21p. Accordingly, it should also be forbidden to
eulogize and fast on ron 21y as well.* According to »wn however, the m1o'x of performing ox%n on
roo 27y has nothing to do with treating the day as a v’v, and there is no reason to forbid eulogies
and fasts on nos 2y.

The "%y and wn-71x allude to another possible difference between this interpretation of »wn and
the m5uwnr: According to the m5wy, the mox to perform max5n on mon 2y stems from the fact
that one must make a v of the day that he brings a 121p. Accordingly, anyone who observes roo
1w would be required to refrain from mox%n on mw non as well, on account of the mop 127p that he
offers. According to »wn however, 1ax5n on noa 27y is forbidden only on account of the many rion
preparations. There are not so many preparations on mw oo, for one does not need to destroy his
ynn, and he can postpone baking myn until nightfall. Hence, »wn would hold that max5n is
permitted on »w noo.«

& The opinion of »wn, as interpreted by various n»wbn — he accepts the mbwr:

Several ommnx disagree with the ommwx~’s explanation of »wn, and they present various ways of
reconciling the words of »wn with the m5uwr:

% The apy»-pn and nnx-now suggest that »wn accepts the m>ur’s rationale for prohibiting work
on rob 11y after mivn. Nevertheless, »vn holds that this reason does not adequately explain
the »mn of refraining from rax5n before nmiyn, when it is still too early to offer the moo 1ap.
Therefore, »wn provides another reason, in order to explain the xmn of refraining from mox5n
before niyn.

In fact, the n”5y points out that »»wn might accept that it is xnm»x1a Mox to work on non a1y
after nmyr, in accordance with nivoin’s explanation of the m5wy. If this is the case, then it is
easy to explain why rnon preparations are of greater concern than m>o preparations, based on
the fact that it is xn™mxT MOKX to perform mox5n after mvn on Moo 37y, but not on Mo 2.

% See footnote 5 where the 1n%-mwn (in v 18 wIpnn-155) wonders why the o'pon do not rule accordingly

0 All agree that rox%n may be performed on »w ron by those who already offered the 131p on pwxn oy, as explained in
footnote 1.

% This explanation precisely matches the interpretation of the m%w1 that is noted in footnote 17.
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It is precisely because work after mi¥r on rop 2y is xn™ KT MOX (on account of the mob 121p)
that one might labour furiously in the morning to complete all his mundane tasks, and he
might be distracted to the point that he forgets his moo preparations. On m>vo 21y however,
work is prohibited only for a part of the afternoon, and is no more than an 131377 "10°x. [The
specifics of this will be discussed in the x7ma.] Thus, it is far less likely that one would work
himself up into a frenzy to complete his mundane tasks before myn, and thereby forget his
Mo preparations.

The wn-11x and the nnx-now make a similar point, but with a different twist: Since there is an
RN™MIXT MoK to work on mos 2y after mivn on account of the non 1a1p, the nman viewed this
as sufficient foundation for establishing the s to prohibit the morning hours as well, albeit
for a different reason — in order to allow one to focus on his moa preparations. On N30 17y
however, work is prohibited only for a part of the afternoon, and is no more than an 131377 "X
[The specifics of this will be discussed in the x7n.] The om>on did not view this as sufficient
basis for establishing a aman to prohibit the morning hours as well. According to this approach,
the reason provided by »wn is not substantial enough to create an mox5n Mok from the
morning, but it is sufficient to extend the 1ax%n oK from the afternoon to the morning.

% The 27¥1 (in 1w "m1n) explains that »wn accepts the m5w7’s rationale for prohibiting work
on non 11y after myn. Nevertheless, »7wn holds that this does not adequately explain why this
7ox should apply in our times, when the moo 121p is no longer offered. Therefore, »wn
provides another reason, in order to explain what prompted the om>n to extend the moix to
our times. [This explanation echoes the 17an7’s words in nmnSn.]* According to the 277y, the
reason provided by »w is not substantial enough to create this mox%n MoK, but it is sufficient
to extend the mox5n mox that existed in the times of the wTpn N2 to our times.

% The mxn and the 77axn explain (at least in one of their approaches) that the rationale of the
5w was never intended to be the core reason for prohibiting work on ron 21y. Rather, the
oK to work on mon 1y is primarily due to the mon preparations, and the 5w added a
reason merely to further fortify the severity of this m1ox.

The advantage in these approaches is that »wn will agree with the 5w, and also, that the
distinction between ron 21y and m31o0 21y is immediately understood. However, there is also a
serious downside with these approaches — if »wn does accept the explanation of the mbwr, it
seems inexplicable that he would omit all mention of it in his explanation of the mwn.

5 See footnotes 26 and 27.
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PART D

Summary of the main differences between the reasons of »wn and the mbw.

To summarize, »wn states that the m10°:x to work on nos 27y is in order to allow one to focus on his
ron preparations, whereas the 5w holds that the 1107k is on account of the rmon 1a1p. Various
difficulties have been raised over the course of this discussion; some of which are more problematic
for »wn, and others for the m%wr. A brief summary:

@ Why does the max5n mox (and accompanying amn) apply specifically to nos avy and
not to mow ay?

According to the 5w, the answer is obvious; the 1ax%n Mok is not applicable on Mo 27y,
when there is no 121p. According to »wn however, the answer to this question is not so obvious, and
is further elaborated upon on page 14 above.

@ What is the basis for the 11 to prohibit max5n on nob 27y before myn?

According to »wn, the answer is obvious; just as the purpose of the afternoon mvox is to allow one
to focus on his non preparations, so too, the purpose of morning amn is to allow one to focus on his
ron preparations. According to the 5w however, the answer to this question is not so obvious,
and is further elaborated upon on page 6 above.

& Why does the o851 mor (and accompanying xmn) apply to ALL, without exception?

According to »wn, the answer is obvious; the purpose of the afternoon mox is in order to allow one
to focus on his rmon preparations, which every single 7°x participates in on one level or another.
According to the 5w however, the answer to this question is not so obvious (being that some
are exempt from offering the moo 121p), and is further elaborated upon on page 12 above.

& Why does the o851 mor (and accompanying xmin) apply these days?

According to »wn, the answer is obvious; the purpose of the mox5n 710°x (and accompanying aran)
is in order to allow one to focus on his mon preparations, which is just as important these days as it
was in the times of the wpnm nva. According to the 5w however, the answer to this question is
not so obvious, and is further elaborated upon on page 9 above.

%) ¢ R

Additionally, there are some practical differences between the reasons of »wn and the mbwr. A
brief summary:

® If one performed n1ax5n on nob 11y after myn, did he transgress an xn»xT MoX or an
112797 MOIR?

According to »wn (as understood by those nmmwxn who hold that »wn disregards the m5wiT), he
merely transgressed an 13377 To°R. According to the mSwr, the omwxn debate whether he
transgressed an XN™1XT 7O Or an [1277 MUK — see page 4.

&® When nob a1y falls on naw, may nax5n be performed on naw 27y?

According to »wn (as understood by those omwxa who hold that »wn disregards the mSwi), it
would appear that ox5n should be prohibited, in order that one focus on his non preparations.
According to the 5w however, mox%n should be permissible, for the ron 129p is not offered on
naw 11y. [See page 16.]
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® Is there an mox to fast and eulogize on nob 2y?

According to »wn (as understood by those o'mwxn who hold that »wn disregards the %wr), there
is no reason to prohibit fasting and eulogizing, for these do not occur regularly enough to hinder
one’s nob preparations. According to the m5uwr however, there is reason to forbid these activities,
due to the nos 121p. [See page 16.]

@ May nax5n be performed on mw nos by those observing 1w nos?

According to »wn (as understood by those ommwxa who hold that »w disregards the "%wi), there
is no reason whatsoever to prohibit work on 1w mon, being that 3w mon does not demand the same
level of preparation that pwxa ron does. According to the m5win however, ax%n would be

forbidden for those who observe 1w ron, on account of the =w non 121p that they offer. [See page
16.]
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